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The Corporate Features of the Lord's Supper
 
The Corporate Features of the Lord's Supper.
S. Ridout.
 
With those who rightly appreciate it, the Lord's supper occupies a place absolutely unique. Its holy, tender memories recalling the Person and work of our blessed Lord; its reminder of the fulness of blessing that is ours, and the place of nearness that we occupy through His death; the bright outlook into eternity that is opened up in connection with it: — these and much more make its celebration, an expression of the fullest communion, the most absorbing love, the most triumphant worship. Words fail to convey, to those who do not understand these things, the precious privilege of remembering the Lord in the breaking of bread. There is a charm, an attractiveness about it, that is divine. It is dependent upon no externals, of place or form, these would but mar its simple perfections for its proper observance. Ministry, no matter how gifted, is not necessary. The Lord's people come together, in dependence upon Himself alone, to meet and to remember Him. If gifted ministry be present, its place is in the back-ground. Officialism of any kind would be an intrusion, and a check upon the free, gracious ministry of the Holy Ghost, whose delight it is to occupy us with Christ alone. But let us for a little examine the character of this feast, so wondrous in its simplicity.
Rome has laid her unholy hands upon it, divided it in twain, and turned an unrecognizable half into a blasphemous piece of idolatry — the perpetual sacrifice of the mass, in which the "body, blood, soul, and divinity of Christ" are formed by a few words from the priest. The soul shrinks with horror from such blasphemy, and burns with indignation against a system which professes to give salvation through such a perversion of truth.
In Protestantism, through the mercy of God, all this has been changed, and much of the simplicity that marked the institution of the supper has been restored. And yet, while it is not regarded as a means of salvation, it is still disfigured in some most important particulars. It is regarded as a "means of grace;" and is first "consecrated" and then "administered" by some ordained man. We would affectionately inquire, Where is there in the New Testament a hint that this supper should be in the hands of an individual, no matter how gifted, to act as host or dispenser? The giving of thanks and breaking the bread, require nothing more than the worthily partaking also requires.
Again, so far from the supper being a means of grace, that thought would be a hindrance to its proper observance. We are, alas, so selfish that we would make all things, spiritual and temporal, minister to us, and value them as they did. But the Lord's Supper is a memorial of Him, and He is the object of worship in it. True, we can never be occupied with Him without receiving blessing in our souls; but that must never be the object, it is only a result.
We come then to get a simple definition of the Lord's supper, and what is required that it should be worthily partaken of. It is a memorial feast instituted by our Lord, "the same night in which He was betrayed," where the bread and wine recall His body given and His blood shed for us. Not only did He then give directions for its observance, but these are repeated to the apostle Paul (1 Cor. 11) from His place in the glory. Thus we have fittingly linked together Christ in His humiliation and His glory, which suggests the words: "Ye show the Lord's death, till He come."
For partaking worthily of the supper there must be, first of all, in the recipient, the assurance of salvation. We say assurance, for if there remain in the mind questions still unanswered as to one's personal interest in the work of Christ, these intrude into the place He alone should occupy, and the supper becomes either a meaningless form, deadening to conscience and heart, or a torture to the sensitive soul, rather than a joyous act of worship. It is the greatest unkindness to press the unestablished soul to "break bread."
Next, after assurance, there must be a state of communion in the partaker, which is produced by the judgment of self, and of the walk. Where this is lacking, the very knowledge of grace will but harden the heart and grieve the Holy Spirit. Sin is judged, self is abhorred, and then in the sweet assurance of grace, the feast is kept.
We have thus, in barest outline, reached that which is the subject before us — the corporate features of the Lord's supper. We cannot emphasize too strongly the need of being right individually, as the indispensable basis of being right ecclesiastically. What could be more repulsive to a spiritual mind than to make the memorial of dying love, which stands alone through all eternity, a question of theological and ecclesiastical views? We would challenge ourselves and our readers to preserve ever fresh in our souls the memory of that love, which ever melts us into tenderest worship.
But we would, for this very reason, approach our subject with confidence. It is because of the preciousness of the theme, the holiness of the act, that it should be hedged about by those divine barriers which, in blessed contrast with those of Sinai to exclude the people, serve as a place of shelter for them from all that would defile, or hinder the freest exercise of worship, without the raising of disturbing questions. This at once shows the importance of the matter, and we might say furnishes the distinguishing mark of difference between the observance of the Lord's supper scripturally and unscripturally.
We will begin by quoting a scripture which we believe shows the place the Lord's supper holds in the order of the Church. "The cup of blessing which we bless, is it not the communion of the blood of Christ? The bread which we break, is it not the communion of the body of Christ? For we being many are one bread (loaf) and one body: for we are all partakers of that one loaf. . . . Ye cannot drink the cup of the Lord, and the cup of devils" (1 Cor. 10: 16, 17, 21). There are three prominent features in these verses: communion in the body and blood of Christ (His work), the recognition of His Lordship and the unity of the Church. We could not omit one of these features and retain a scriptural observance of the Lord's supper. Let us not be misunderstood. We have not quoted the latter portion of this scripture to intimate that an unscriptural observance of the Lord's supper makes a "table of devils." There may be much, very much, that is unscriptural, and yet if Christ be confessed, and His death shown in the bread and cup, we would not dare to apply such a term. The "table of devils," is the idol altar, where sacrifices to devils are offered, and those who partake of these are linked with the devils.
But while disavowing the applicability of the term to any Christian table, we would call attention to the other expression "table of the Lord," and press that it suggests obedience and subjection to Him in all things. Most inconsistent is it therefore that aught should be connected with that table, not according to His will. With this we trust all will agree.
Equally essential, impossible to be severed from His Lordship, is the exhibition of the atoning work of Christ. That which fails to emphasize His death, not merely His life, and His death as an atoning sacrifice for sins — His blood "shed for many, for the remission of sins" — would fail to exhibit what is truly the Lord's supper.
Less clear perhaps to many will be the third point, that the Lord's supper exhibits the unity of the Church. And yet who that reads the passage we have quoted, can fail to see that this is prominent? The loaf symbolizes the body of Christ. But we believe there is divine fitness in its being but one loaf. In the twelve loaves of show-bread, we have Christ also, presented before God, but the number reminds us of Israel's unity — the twelve tribes presented in Christ before God. In like manner the one loaf on the Lord's table suggests not merely Christ, but the unity of His Church, His body.
Even those who question this will at once admit that another clause distinctly links the unity of the Church with the one loaf — "for we are all partakers of that one loaf." Here we have a solemn fact to face. Any celebration of the Lord's supper which ignores the unity of the body of Christ, is so far unscriptural. The divisions at Corinth are given as a reason why it was impossible to celebrate it (1 Cor. 11: 18-21).
We turn next to another familiar passage in the same epistle: "For even Christ, our passover is sacrificed for us: therefore let us keep the feast . . . with the unleavened bread of sincerity and truth." "Do not ye judge them that are within?" (1 Cor. 5: 6-13).
It may be said that partaking of the Lord's supper is not alluded to in this passage; but it gives us really a most important feature of the whole subject. Here it is Christian fellowship, and an evil doer is to be put away from the company of the Lord's people. But the supper is the highest expression of fellowship; there is nothing in Christianity so expressive of communion. To put away from their company would include, first of all, exclusion from the Lord's table; unquestionably that would be followed by exclusion from the company of the saints until repentance was manifest. But it would be impossible to think of one put away from among the saints and still permitted to break bread. Thus the passage we have quoted emphasizes the need of holiness in those partaking of the Lord's supper.
This holiness, we must remember is not left to the judgment of the individual, but is here put in the hands of the assembly, which is corporately responsible for the walk, so far as manifest, of all those received at the Lord's table. Cain might ask in defiance, "Am I my brother's keeper?" but for the Lord's people there is but one answer, We are members one of another, and should have the same care one for another. We are as responsible to judge evil in our brother as in ourselves, and this not alone for his sake, but for the honor of our Lord. The entire Assembly, and the testimony for Christ in it, are linked with what is allowed in the individuals composing it. Necessarily this does not refer to what has received the censure of the Assembly, but which does not warrant the extreme of discipline. But it is a solemn thought that Christ's holy name is linked with all worldliness, disobedience, unholy alliance with false doctrine and practice which the Assembly permits. "A little leaven leaveneth the whole lump," becomes thus not an abstract doctrine, but a pungent and practical truth.
We have thus found four distinguishing features of a scriptural celebration of the Lord's supper: His atoning death, His Lordship, Holiness, and the unity of His Church, and all these are centered in His own blessed Person. Our responsibility is to judge both ourselves and those whom we receive by these divine principles. Let us apply them.
The basis of all our peace is the atoning death of our Lord Jesus Christ. Anyone denying that in any way, whether as to the value of the work or the nature of the Person who performed it, would be unfit to partake, and it would be disloyalty to our Lord to receive such. Closely connected with this, anyone personally clear, who yet maintained fellowship with one holding unsound views as to these fundamental points, would be equally, if not more, unworthy to remember the Lord. In the one case it might be ignorance, or a heart blinded by Satan, but in the other it would be open and deliberate condoning that which dishonored our Lord. We would earnestly press this upon those to whom the name of our Lord is dear, who are identified with congregations where unscriptural views of the atonement and other fundamental truths are taught. How can they go on where our Lord is wounded afresh in the house of His professed friends? We greatly fear that the number of false teachers is increasing, and more and more is there need of exercise as to this.
Passing to the next feature, how wide a field for self-examination is opened by that word, "Lord." Is He indeed Lord and Master, and is His will absolute? How, then, can a disobedient walk be connected with His table? We make amplest allowance for weakness and ignorance, but we feel the great importance of this matter. The Lord's table is surely to be marked by subjection to Him, and while patience may be had for ignorance in individual cases, obedience to Him is surely to be expected from all. In moral questions, none would dispute this, but many would probably interpose serious objections to what follows.
Each time the Lord's supper is scripturally celebrated, the unity of the Church is also set forth. There can be no question that the divided state of Christendom is a blot on our Lord's honor here. To be indifferent to this state of ruin shows most assuredly either a sad lack of heart for Christ, or dense ignorance of what is due to Him. So for persons to exhibit this indifference as to what so nearly concerns Him would, on its face, argue an incapacity for truly keeping the feast. Here, however, we must carefully guard against a narrowness that would make mere intelligence the exclusive test. There will always be some who, while they have ardent love to the Lord, fail to realize their responsibilities as to testimony. Surely, grace would meet such according to their light. But these cases are exceptional, and it is not for these we speak. We refer to those capable of understanding the importance of maintaining a testimony for Christ and here we believe there should be the greatest care in reception. The whole character of a meeting may be altered by the reception of one or two not clear as to their responsibility in this matter.
To remember the Lord, then, in the breaking of bread is a corporate act, involving gravest responsibilities as to Church discipline and order. The very fact that it is not done by one individual, but always by "two or three" at least, would show this. There must be a clean place, spiritually speaking, where we meet, according to the holiness of God's house there must be the recognition of Christ's Lordship, and an endeavor to maintain the principles of the unity of the Church of God. This involves exercise and care in reception, and the maintenance of godly order in the local gathering, and a recognition only of such other gatherings, as we may be clear, exercise similar care. How much prayerfulness, firmness and patience all this requires — only those who have endeavored to carry it out can appreciate. Often may the question arise, Is it worth the care and trouble? And as often can the answer be given, "Hold fast that which thou hast that no man take thy crown."
If it were a question of personal ease, we would advise any one to avoid this path of lonely and often misunderstood faithfulness; but if to please Christ be our object, to seek to carry out His will, to exhibit, even in the midst of the ruins of the professing Church, a little testimony to what His Church should be, we can only seek to pray for and encourage one another.
Returning now to the individual side of our subject, we can enjoy all the sweet fellowship with our Lord implied in the feast, coupled with a sense of His approval of our weak efforts to honor Him, and intensified by the "fellowship of kindred minds," who, like ourselves, have sought to keep His word and not deny His name.
May He, the Lord of His Church, awaken in us all more love and devotedness to Himself, more true love to His people, shown in obeying His will (2 John 6), and greater humility in seeking to carry out that will!
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By "discipline" we mean the general exercise of care in the government of God's house which He has committed to His people. It includes in this way the various forms in which that care manifests itself, from the simplest forms of brotherly interest and advice to the more public correction and reproof in the assembly, as well as the final, though sometimes necessary, exclusion from the fellowship of the saints. For the purposes of distinction we will gather what is said under the various heads indicated.
The object of the present paper is not so much to discuss the question of discipline in general as to ascertain the true scripture limits to what is done.
1. Brotherly care in general.
When our Lord had restored His wandering sheep Peter, He transferred, we may say, the expression of Peter's devotion to Himself, to love and care for His lambs and sheep. When the good Samaritan had found and ministered to the man who had fallen among thieves, he brought him to an inn and provided for his care. Salvation is the blessed beginning of a work to be carried on until its culmination at the coming of the Lord. This work includes instruction, care and correction in the power of the Holy Spirit, as ministered by Him through the various members of the body of Christ: "that the members should have the same care one for another."
We may say the primary exercise of this care is in the administration of suited food, suggested in the words of our Lord, "Feed My lambs." It proceeds from this to the putting forth of the safeguards of love suggested in the words, "Shepherd My sheep;" and, lest this should be thought to be the only exercise necessary for the welfare of the sheep, our Lord reverts, in His last response to Peter, to the simplicity of the first, "Feed My sheep."
Feeding them naturally occupies the first place. When a soul has passed from death unto life the first care is to see that it is built up by "the sincere milk of the Word." Thus growth is assured. How delightful a privilege it is to be permitted to exercise this care for the beloved lambs and sheep of the flock of Christ! We can covet no higher privilege than to minister the "portion of meat in due season" to the household of the Lord — ministry in which the great staple is the work and person of our Lord Jesus. It is a service in which all may have a share, while those who have special gifts in the way of teaching may rejoice to fulfil their ministry.
In the assemblies of God's people we need ever to remember that this care is the first necessity. Without it, it is well-nigh impossible to exercise discipline, even in its simplest forms. If saints are not properly nourished, they become so spiritually anaemic as to be oversensitive to the slightest form of brotherly admonition or rebuke. They are practically too weak to know the blessedness of the service of John 13 — "Ye also ought to wash one another's feet." Let us see to it then that there is a full, constant stream of supply of the pure milk of the Word, in suited ministry to the varied needs of the saints, so that they are built up on their most holy faith and nourished in the words of faith, thus increasing by the true knowledge of God.
We pass, however, from the discussion of this subject to the one which is much upon our hearts,
2. The exercise of brotherly care and oversight.
The young believer is exposed to special dangers in three directions: from the flesh within, from the world about, and from Satan, who is constantly seeking to make use of the flesh and the world to seduce the soul from the simplicity as to Christ. The very instincts of love will lead us to look after and care for the lambs of the flock. Indeed, these have been entrusted to us, and we may ask if one reason why more are not added to the companies of the saints gathered to the Lord's name may not be found in the lack of the exercise of that love which will care for them.
The first element of this care is suggested in the thought of watchfulness: "They watch for your souls as they that must give account." Every shepherd watches his sheep. Not to do so would be to open the way for the attack of the wolf. Care should be taken as to simplest matters; such, for instance, as the attendance of the saints upon the regular meetings, their personal walk and associations, and other matters of a similar kind. We realize at once that we are here upon delicate ground, which suggests a limitation to this form of care.
While watchful, we are not to be suspicious. A gracious and loving oversight is farthest removed from a restless, inquisitive, meddlesome spirit. We are not to suspect the existence of evil without proper ground and even in the brotherly intercourse suggested here we are to guard against the imputation of wrong motives or the suspicion of that which has not been manifested.
To be explicit, if a young saint is frequently absent from meetings it would clearly not be wise or right to suspect that the cause was a lack of interest. Rather, let the matter be approached in the spirit of confidence, in the love that thinketh no evil. Thus, instead of asking impertinent questions, it would rather be the way of love to keep in touch with the person about whose walk we were concerned, and seek to win the confidence. This will suffice to suggest the spirit in which a whole class of brotherly care should be exercised. We do not dwell further upon it, save to remind our reader that we are prone to swing to opposite extremes — of indifference on the one hand, or on the other to intrude into what we have no right, unless first approached by the one we seek to help.
3. This brings us to speak of the more positive effort at the correcting of manifest failure or weakness, suggested by the figure of John 13 "And thou shalt in any wise rebuke thy neighbor, and not suffer sin upon him" was the command of the law. That which is here commanded, under grace will be the effort of a true love in exercise. Alas, how often are we occupied with evil in others without personal exercise; speaking about them rather than to them; so far from affording any help, alienating them, should they hear of our speaking behind their backs.
The simple courage of love will go to the brother who is in fault, first having sought the mind of the Lord in prayer for him and ourselves. Then, in the spirit of Gal. 6, "If a man be overtaken in a fault, ye which are spiritual restore such a one in the spirit of meekness."
The confidence of the brother has been won; he has no thought that we wish either to humiliate him or to exalt ourselves. We bring him the simple word of God, applying it to the matter in question — of his walk, association, or whatever it may be. Our one object is his recovery; and in all the grace and yearning of a heart in communion with Christ we seek to shepherd His beloved sheep. This is indeed blessed and yet most delicate work, requiring nothing short of the grace of our Lord for its proper accomplishment. This is what He suggests in the words, "If I then, your Lord and Master, have washed your feet, ye also ought to wash one another's feet."
There are here also manifest limits to the proper exercise of this responsibility. As before said, we are not unduly to suspect nor needlessly to accuse our failing brother of wrong which has not been manifested as such. For instance, injurious friendships and associations may have been begun. We must not go beyond what we know to be the fact. A young brother may have been seen walking and associating with ungodly young men; and we may be gravely anxious about it. We would not be justified, however, in accusing the brother of having gone with them to the theatre, or such like things. The limit is manifest. We deal only with what we know, pointing out the dangers that may be involved, and yet careful not to go beyond the simple facts as we know them.
Oftentimes, where a soul is dealt with thus in brotherly love and tender confidence, while the full extent of his declension may not be spoken of, the heart will be probed and self-judgment secured, when, had we given voice to our suspicions and accused him of that of which he was not really guilty, he would have at once resented it, and might have used this as an excuse for going on in the wrong way.
4. We pass now from the exercise of private care and brotherly oversight to that which is properly discipline by the assembly. As long as the evil is of such a nature that there is hope of recovery from it, and the name of the Lord is not being compromised, our private efforts to restore a wandering brother should continue. Indeed, when we have felt no longer able to say aught to him, we may show our concern by withdrawing ourselves from active association with him. "If any man obey not our word by this epistle, note that man, and have no company with him, that he may be ashamed. Yet count him not as an enemy, but admonish him as a brother" (2 Thess. 3: 14, 15). Sometimes a little silent neglect, of which no one but our brother may be aware, may be more effectual than a persistence in verbal admonition to which he turns a deaf ear, especially when such withdrawal is accompanied by tokens of manifest sorrow, together with manifestations of thoughtful love as occasion may offer. Our blessed Lord gave the choicest dainty of the dish to the poor wretch who He knew was planning to betray Him. Surely, if there had been one particle of tenderness in the hard heart of Judas, it must have yielded to such love.
Where one has been constrained to such an attitude of neglect toward his brother, great care should be taken that it is of a private character. Nothing so wounds pride, especially in one who is already away from God in his soul, as being put in the pillory.
5. But the time comes when the evil is of such a nature that love itself and faithfulness to the Lord are constrained to call the attention of the saints to that which no longer responds to private treatment. "Tell it to the Church." The brother's course is now before the assembly, which is therefore charged with the exercise of the various degrees of discipline required. There may be evident need for correction. The brother's course is manifestly wrong, and yet here too there are limits which Scripture evidently imposes. "Forty stripes he may give him, and not exceed: lest, if he should exceed, and beat him above these with many stripes, then thy brother should seem vile unto thee" (Deut. 25: 3).
We have here a principle which even under the law guarded against undue severity. How much more should those who know the grace of our Lord Jesus Christ temper chastening with mercy!
Assembly discipline may be divided into three general classes: private admonition, public rebuke, and putting away.
The whole spirit of Scripture serves to guide us, rather than isolated proof-texts. If the individual is to tell a brother his fault, "between thee and him alone," to gain if possible the brother, the same spirit should mark the assembly in its dealings. This is indeed implied in the words following the passage already quoted: "If he neglect to hear the church." At this point the attitude of the assembly is that of Gal. 6: 1, "Ye which are spiritual, restore such an one in the spirit of meekness." Similarly the apostle writes: "We exhort you, brethren, warn them that are unruly."
6. The private admonition is so closely linked with personal dealing that little need be said of it. The assembly may be convinced that a brother has laid himself open to this, and charges one or two of their number, sober, godly men of weight, to go to the wrong-doer privately and admonish him on the part of the assembly. They would warn him that his course is of such a character that it has linked the Lord's name and testimony with it; that they cannot be identified in any way with this, and warn and entreat him to judge himself, to depart from evil. The limits here are obvious. It would not do, for instance, to administer this reproof in public. It would savor of haste and a desire to be rid of an unpleasant subject. Rather, special care should be taken that nothing more is done than to administer the admonition.
We might say here that perhaps some in the assembly might think that more is needed than this private dealing. They would be in favor of the more public rebuke, or, indeed, insist that the person should be put away at once. Let those who are so inclined remember that they cannot go beyond the conscience of the assembly. Much harm has been done by the insistence of a few upon an extreme of discipline when others have been convinced that the less severe course should have been adopted. A good surgeon is anxious to spare a limb. Amputation is his last resort.
7. We will suppose that the private admonition has failed to secure the desired end. Another step is indicated, that of public rebuke. The evil has grown to such a character that none can close their eyes to it. There is every indication that it is going on to something worse. Love now awakens to the need of radical action. If a brother is to be spared the shame and humiliation of a prolonged season of separation from fellowship he must be brought face to face with his wrong. A public rebuke is administered in the presence of the whole assembly. "Them that sin rebuke before all, that others also may fear" (1 Tim. 5: 20). The saints, as gathered to the Lord's name, feeling the holiness of His presence, touched as well by His grace, are compelled to rebuke the wrong-doer. We would naturally think that the one to administer a rebuke of this kind would be known for his tenderness and gentleness (Phil. 3: 18). Limitations naturally suggest themselves here. There should be no display of anger or resentment, nor a manifestation of a pharisaic spirit of self-righteousness. Sorrow surely is becoming those who realize that it is not they but their Lord who has been injured in the house of His friends.
Great care should be taken that in tracing the course of evil from the beginning, no exaggeration should be indulged in, nothing that is not fully substantiated by the facts, which should be presented in such a way that the wrong-doer, instead of showing self-vindication, could only bow in acknowledgment of the righteousness of the rebuke administered, feeling that it fell rather below than beyond what he deserved.
We mention in this connection, with some misgiving, a practice which has obtained among some of the Lord's people, familiarly known as requiring a person to "sit back." Some, indeed, have undertaken to prescribe this without even consulting the assembly, saying that they would not break bread if such a person were allowed to do so. This is really taking discipline out of the hand of the assembly and administering it by a private person. The result can only be to lay the assembly open to the charge of being ruled by a few, and perhaps effectually close the door against what otherwise might have been the beginning of recovery.
As the case grows more hopeless, our care should the more increase. We do not say that there may not be cases in which the assembly may feel that a brother should be "shut up;" but such cases are rare, and are indicated rather when there is grave suspicion that the evil may be worse than is now known, and which is in a fair way to be brought to light. Thus, a brother who has been reported to be in a course of sin might present himself at a meeting for the breaking of bread. The assembly could request such a one to refrain from doing so until there had been time to look into his case. We need not say that this should be done with all promptness. But we deprecate making the act of sitting back a grade of discipline.
8. We come now to the final act of putting away, and ask our reader to notice how much has preceded it. We fear that many of us have offended in this connection. We have neglected so completely the preliminary steps of brotherly care and oversight that the public sin may be attributed in part at least to our neglect, as well as to the wrong-doer. Of course, where evil has become manifest as of such a character that it cannot be borne with, such as is described in the 5th of 1 Corinthians, but one course is open — "Put away from among yourselves that wicked person." The reason for such an act, however, should be clear. There should be no room for suspicion of mere personal animosity, nor the hint that a party in the assembly has gained its point.
Evil to be put away must be of such a glaring character that it raises no suspicion in the minds of those who hear of it that undue severity has been used. We may be quite sure that if the common conscience of the saints fails to recognize a course as wicked, those who are seeking to inflict such discipline should ask themselves whether they are not mistaken. Indeed, have we not here one of those safeguards which divine love has given by which God's dear people are entitled to receive the advice and counsel of their brethren? Much might be said upon this point. We trust that there is no need for us to say more.
A wicked person who is put away is not only refused the right to break bread, but saints must separate themselves from his company; and yet even here there are certain limits to the discipline which we may suggest. Where the wrong-doer is a member of a Christian household, a husband or brother, it would be a mistake to apply literally the word, "With such a one, no, not to eat." A wife would not thus refuse to sit at the table with her husband under discipline, because to do so would ignore her responsibilities as a wife. She manifests her refusal of fellowship in other ways. It would be mere persecution to insist that she should not continue to perform the proper duties of the household.
We might also mention that when a person has been put out of fellowship, it is well from time to time to see him, in the hope that God is working in his soul; for even putting away has recovery in view.
In connection with this subject we add a word as to the corporate features of discipline. We need hardly say that the truth of the oneness of the Body and the endeavor to keep the unity of the Spirit require that all true discipline exercised by one assembly be accepted and acted upon by all other assemblies. To fail to do this would be independency of the most glaring character; but this only emphasizes the necessity that the discipline should be such as we have indicated, of a proper and scriptural character.
As already said, if it has been so extreme that it fails to commend itself to the conscience of saints elsewhere, the local gathering may well question whether they have not made a mistake. In such event they should invite the fellowship and the examination of their brethren elsewhere who may have an exercise about what they have done. If we are conscious that we have acted for the Lord, we can be confident that our brethren, in whose spiritual integrity we believe, will, upon acquaintance with the facts, reach the same conclusion with ourselves. We will also, with that self-distrust which goes with true assurance, invite further counsel, and seek the fellowship of those who are equally bound with ourselves by our act of discipline.
Alas, how many of the divisions of the past have resulted from a failure to recognize the principle of which we have just spoken! Extreme acts of discipline have been forced upon the people of God in such a way that they have not been allowed to question the righteousness of those acts, but have been obliged either to bow to them or to retire from fellowship with the assembly which has exercised the discipline.
We need not be more specific here, for, alas, our hearts are sore with the thought of our failures in this direction! We would only ask, Is there not yet a remedy? Can we not still, in some measure at least, retrace our steps; and if we believe undue severity has been used in disciplinary action, shall we not, in the fear of God and in all simplicity, acknowledge and undo it, so far as we may?
This most important subject has been thus, in some measure, gone over. In closing, let us press it upon one another in all its various details. May there be an awakening among the saints, a true revival of grace in our hearts, which, while it seeks to carry out all proper discipline, carefully watches the limits which the word of God puts upon each stage; and may we guard ourselves from the dangers which we have pointed out.

